Summary: Suetonius describes the lives of Caesars according to categories such as antecedents, birth, career, achievements, morals, religion, appareance, and death. In my paper I examine the function of religion in The Deified Augustus of Suetonius. Firstly I list the places where phenomena concerning religion appear. Then I analyse the attitude of Augustus towards religions; e.g. he took dreams very seriously, and regarded certain auspices and omens as infallible. Suetonius treats the religious beliefs of Augustus long because he regards them as very important. Augustus wanted to enhance the sacred character of his principate, therefore he acquired membership in several priesthoods.
1. In The Cambridge History of Classical Literature, Goodyear describes Suetonius' method of writing in this way: "Following an approach to biography used by some of the Alexandrian scholars, Suetonius treats his subjects very schematically, according to divisions and categories such as antecedents, birth, career, achievements, morals, appearance, and death, but with some variations according to the particular subject matter."
1 Goodyear does not mention religion among his divisions, but perhaps he also refers to religion with the word morals, although the Oxford Advanced Learner's Dictionary defines morals as follows: "standards or principles of good behaviour, especially in matters of sexual relationships". 2 Neither does Rolfe, the English translator of Suetonius' Lives of the Caesars, mention religion. Instead, he speaks about "virtues and vices": "Although he aims to be strictly impartial, scrupulously recounting the virtues and vices of the emperors in separate lists, he seems as a rule to pay little regard Acta Ant. Hung. 55, 2015 to the source from which his information comes, and rarely makes any personal comment." 3 1.1. Mariano Bassols de Climent mentions the category of religion, "religion y superstición". 4 22 -"He would not accept temples even in a province save jointly in his own name and that of Rome. In the city itself he refused this honour most emphatically, even melting down the silver statues which had been set up in his honour in former times and with the money coined from them dedicating golden tripods to Apollo of the Palatine." -"There was besides a private dinner of his, commonly called that of the 'twelve gods,' which was the subject of gossip. At this the guests appeared in the guise of gods and goddesses, while he himself was made up to represent Apollo." -"Certain auspices and omens he regarded as infallible. If his shoes were put on in the wrong way in the morning, the left instead of the right, he considered it a bad sign. If there chanced to be a drizzle of rain when he was starting on a long journey by land or sea, he thought it a good omen, betokening a speedy and prosperous return." -"Having reached this point, it will not be out of place to add an account of the omens which occurred before he was born, on the very day of his birth, and afterwards, from which it was possible to anticipate and perceive his future greatness and uninterrupted good fortune." 31 3.5. Chapter 94. 2-9: These omens are: a lightning had foretold the rule of Augustus; a portent gave warning that nature was pregnant with a king for the Roman people; Atia, mother of Octavian, met a serpent in the temple of Apollo when she became pregnant; Publius Nigidius stated that the ruler of the world had been born; in Father Liber's shrine he received an omen which was given earlier only to Alexander the Great; as he was lunching, an eagle snatched his bread, then gave it back, and so on. 32 3.6. Chapter 97. 1: His death was made known in advance by signs: Mors quoque eius, de qua dehinc dicam, divinitasque post mortem evidentissimis ostentis praecognita est. -"His death, too, of which I shall speak next, and his deification after death, were known in advance by unmistakable signs." 33 The signs were as follows:
accepimus. Tonitrua et fulgura paulo infirmius
in the Campus Martius an eagle perched above the first letter of Agrippa's name; at the same time the first letter of his name was melted by a flash of lightning; and so on.
4. Goodyear states: "Pliny attests (Epist. 1. 18. 1) that he (Suetonius) was superstitious, and he certainly appears to take omens and prodigies very seriously." 34 As we have seen above, an omen for the Romans was a "message sent from the gods". Almost any occurrence might have been a sign: dreams, celestial phenomena, a drop of rain, a sneeze, a stumble, a name or a phrase. Therefore those who "took omens and prodigies very seriously" were regarded by the Romans not as superstitious but as religious. 4.2. So Luca Canali is not right when he declares: "incredibile prodigi in cui nessuno (degli intellectuali s'intende) credeva più da tempo", 38 nor is Andrew Wallace-Hadrill right in maintaining that Suetonius "says too little about the religious beliefs of his Caesars, too much about the trivial omens which we regard with contempt". 39 But he is correct when he says that "Suetonius himself clearly took prognostication seriously. But, more important, his evidence shows how seriously it was taken by others at every social level, and how deeply embedded it was in imperial culture." 40 5. Helmut Gugel reveals the structure and function of the category of religiones in The Deified Augustus (90 -97. 1-3) in detail. 41 He divides this category into four parts:
5.1. This assumption is corroborated by our list. As we have seen, Suetonius refers to eighteen religious manifestations and deeds of Augustus. For example, he mentions the sainthood or divinity of Augustus, his activity of building and restoring temples of gods, especially of Apollo, his closing of the temple of Janus Quirinus, his vowing of games to Jupiter Optimus Maximus, his office as pontifex maximus, his reviving of ancient rites, the sacrifice of the senators, which was intruduced by Augustus, the increase in the number and importance of priests, the temples built by others in his honour, and so on.
5.2. We get an impressive picture of the religious beliefs of Augustus: Suetonius lays great stress on his fear of thunder, on his dreams, on the omens and prodigies he regarded as infallible. He respected the ancient and well established religions, which the others held in contempt, for example the Egyptian and Jewish religions. Jacques Cascou emphasizes correctly that "Auguste est implicitement félicité pour avoir manifesté le plus grand respect pour la religion hellénique et pour s'être fait initier aux mystères d'Eleusis; et pour avoir, à l'inverse, méprisé les cultes égyptien et juif." 43 "Somme tout, dans son appréciation de la pitié religieuse des princes, Suétone est très « romain » et très traditionaliste. Hostile aux innovations et aux religions étrangères non helléniques, surtou quand elles sont orientales, il n'apprécie rien tant chez les empereurs que le respect de la religion nationale et l'hostilité à tout ce qui peut lui porter atteinte." 44 5.3. Dietmar Kienast emphasizes that Augustus wanted to enhance the sacred character of his principate, therefore he acquired membership in several priesthoods at Rome. 45 In doing so Augustus followed the Roman tradition which is summarized by Karl Galinsky in the following way: "The religiosity of the Romans and its importance for their success were connected by Dionysius, Caesar's and Augustus' contemporary, and by others with Rome's very beginnings. Romulus, he writes (AR 2. 18. 1), «understood that the good government of cities was due … in the first instance to the favor of the gods, because its presence makes everything that pertains to humans turn out greater.» One specific manifestation was his appointment, aside from the priests for family cults, of sixty priests for the public cults: «No one could name any other newly founded city in which so many priests and ministers of the gods were appointed from the very beginning» (2. 21. 2)." 46 
